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While translating one usually transcribes but not translates the foreign 
proper names. This rule generally worked in the ancient Armenian trans- 
lations from Greek. But in some cases in the translations of the Helleniz- 
ing School and more rare — of the classical period it was disregarded. 
We have observed four types of that phenomen: a. translation of proper 
names having lexical meaning, b. “translation” of geographical names 
with Armenian equivalents, c. substitution of Greek theonyms and names 
of other mythological creatures with Armenian equivalents, d. armeniza- 
tion and christianization of the examples in the scientific works. 


a. The Greek proper names sometimes have lexical meaning. Thus the 
translators of the Hellenizing School who tried to express literally each 
element of the original have sometimes translated or even calqued such 
onomastique units. In the Armenian version of the rhetorical treatize by 
Theon Alexandrinus (Theon): AaidaAoc lit. “skilful, master", the name 
of mythical Dedal, is rendered ¥wpyunylin “teacher” (20); TloAvatvoc 
"praizing or praized much”, one of Epicurus’ pupils, Purqiiugm (30); 
Aidvpos “twin”, bphurnpkul (8, 46, 56) but also once "ufinu (48). In 
the translation of the Commentaries to Aristotle's Categories (El. Cat.) 
ascribed to Elias by H. Manandean and belonging to David the Invinci- 
ble according to S. Arevsatyan!, we read Neánog (145), Gap Pura p 
(158) “new town". In the same text we can find besides this “innocent” 
creation the extreme expression of the same principle: oi 600 E0povAog 


1 Cf. MANANDEAN 1928, pp. 25-52; AREVSATYAN 1973, pp. 275-285; some examples 
from this translation are examined in VARDANEAN 1920, pp. 292-295. 
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(144) “the two Euboulos” (*wise, prudent", lit. “good minded"), Lpljm. 
Puptfunduttup (55), pupkfung being the calque of eUBovdocg and the 
ending -wh{u — maybe by the analogy with 8m/4uthtu; Tpvtoyevüc 
(126), the epithete of Athene “born by Triton”, Snfunudfi (35); for 
paronyms derived from names there is the following example: Tpóqoov 
GLO TOD THLON... 0£ov GIO Tod 0zóc (144) “(the name) Tryphon 
from the word tryphe ‘sweet bliss’... [the name] Theon from the word 
theos ‘god’, Pulp [ duuhluhibu h tunfrni fokig... EL Uunnimdutbu 
quinnión (55), cf. Pupkjunzuhlu for duuhluhilu from ijui d] “soft, 
effeminate” and Yunnwdwhtu from wunnwd “god”. The same exam- 
ple of paronyms in the Grammar by Dionysius the Thrace (Thrax) 
sounds in Armenian as $ fipféut, Np fudurh (15-16) being rather 
armenization of the example (cf. point d.) than translation of proper 
names (though the element Shr- in the first word being the name of a 
pagan Armenian god and the meaning of the word fujw/uémh “rejoicing, 
merriment” makes to suppose that the translator has tried to express 
somehow the lexical meaning of the Greek words). The example of 
pheronym is MeyarévOng “of great lament”, honig (19) etc. In the 
pseudo-Aristotelian De mundo we find names of the islands: KukAdd6éc, 
Xxopáósgc, Uspfun, Raynp Ang fp? “scattered, round islands". 

Though in the above mentioned cases the proper names are translated 
it is obvious that the translator realized that they are proper names. 

On the contrary in the Book of Chriae? in the theoretical part of the 
“description” (book IX) there is an example about Thucydides who 
has described hunwdutgfumt dita; fi “the winter harbour”; in the 
Progymnasmata by Aphtonius^ which are the original of the Book’s 
translated passages and also the archetype of a large number of non- 
translated ones we read: Tov Aipéva... Xewi£piov (104.5-6) “the har- 
bour Chimerion" (xyeiiépiov is an adjective from xev " winter"). 

Some examples of translation of proper names occur also in one of the 
classical translation, the Chronicle by Eusebius Caesariensis (Eus. Chr.) 
the Greek original of which has been lost though the editor has restored 
the Greek forms of the names in the parallel latin translation and brought 
some extant Greek fragments: Alexander Polyhistor “telling many sto- 
ries” (the name of a mentioned author), Pungdun[ fuh Unk puurligpnu (1.16); 
Megasthenes “having great strength" (name of an author), Uhowquup 
(1.58); Tipaocg óvopa (var. lectio Tipaoc), )uunmaulpuli winih (read as 


? See CONYBEARE 1892, p. 54. 
3 Girk' pitoyic', ed. 1796; ed. 1843/1865, pp. 339-381; ed. 1993. 
4 Ed. 1832, pp. 55-120. 
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tipitoc “honourable’’); Hecatostylon “having hundred pillars" (the name 
of a theatre), 6 ufut (1.298) “hundred pillars”; Heliopolis, Upkg pura p 
(1.32). In the first example Polyhistor can be interpreted as an epithet and 
its translation is more or less natural (cf. Tpitoyevic-Safunud fk). 

The translator of Theon as has been noticed by G. Abgaryan didn’t 
understand that Parvapńtn is a proper name and translated np 
qun ppim[dbhbh kpkikgu (Theon, 134) “who appeared from virtue”. 


b. "Translation" of geographical names with Armenian equivalents. 

Eus. Chr. 1.18: Tigris, "jfu[9; Euphrates, Upudutiph. 

Phil. Gen. 4.243: np uid n Ish uy faut US ugk p h oly ply 
hann gu L, “byl [Puy Éi Upuòdubuny: “The country now called Mesopo- 
tomia is between two rivers, DIkat' and Aracani" (the Greek original is 
not extant but there was undoubtedly Tigris and Euphrates). 

Iren. Haeres. 232: Upuduiif®. 

Alex. 199, 200, 206, 396, 398: Upudmtf; 200, 201, 252, 396: 
"Map. yh. 

The fact that whole Euphrates is called by the name of its oriental 
branch while such classical authors as Agat'angelos and Pseudo- 
P'awstos Buzand call even that branch Euphrates forces E. K'asuni to 
consider that there existed a school of translation in Bagrewand where 
the mentioned texts had to be translated". 


c. Translation of theonyms with Armenian equivalents. 

It is well-known that during the age of Hellenism in the countries 
included in the sphere of Greek cultural influence the Greek gods had 
obtained their local parallels giving birth to syncretic deities bearing two 
or three names. In Armenia the paganism was represented besides the 
local beliefs with the Armenian variety of the Iranian Zoroastrianism?. As 
a result of integration of the Greek culture and Zoroastrian religion the 
following syncretic deities came into being in Armenian reality: Zeus- 
Aramazd, Heracles-Vahagn, Apollo-Helios-Tir and Artemis-Moon- 
Anahit, as it is exposed by G. Sargsyan on the grounds of parallel opera- 
tion with the information given by Agat'angelos and Movses Xorenac'i 
and reach factual material from the neighbouring Commagene’. 


> ABGARYAN 1974, p. 215. 

6 Cf. VARTANEAN 1921, p. 457. 

7 K'ASUNI 1959, pp. 88-89. 

8 The whole vast material on Armenian Zoroastrianism is systemized by RUSSELL 
1987. 

? SARGSYAN 1966 a; see also ID. 1966 b, p. 43. 
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The parallel usage of the names of the gods is reflected also in the trans- 
lations of the Hellenizing School. When we have Zeus in the Greek origi- 
nal we can often find Aramazd in the Armenian version. Cf. Theon pas- 
sim (20, 40, 56, 74, 76, 94, 140, 142, 174, 177), but only once Npåhyy 
(10); Phil. Gen. 2.64: Uquuduiu] quuin] “the belt of Aramazd"; Phil. 
Provid. 2.55: Npapgys ibid. 2.101: Upwuidugiui min bpm ibura gunipp 
qunmnuhi “the holy vestiges of Lord Aramazd”; ibid. 2.50: gU purtiugy 
gupugnpóun yuygth Lulik “he takes Aramazd out of the generation of the 
villains”; ibid. 2.53: Zujp uipurg EL uninnuuóng Ipslglu Uquuduigi “the 
Father of men and gods called Aramazd”’; ibid. 2.100: Upurtiugy. E Ņpnfh 
“Aramazd... Kronos”’; Alex. 364: puru lgnpg ùig gU quaduiqui| EL 
iU dnliuy hkpuupuk “because he showed us the appearance of Aramazd 
and Amon”; ibid. 382: übZlwuh Uquuduiui| EL Ubi Lan “the temple of 
Aramazd and Anahit”; ibid. p. 543, note 24: Aioc xai “Hpac “of Zeus 
and Hera"; Phil. Provid. 2.12: UquuduuuryjumpZ “the world of Ara- 
mazd", duaKoopos “order” (the translator read as Aióxoopoc). El. Cat. 
óiog (125) “divine” (etymologically connected with the name of Zeus), 
Ugnuiduuguiy ph “of Aramazd" (33). 

Both Zeus and Aramazd occur in the Armenian version of Plato's 
Euthyphron (Plat. Euth.) and De legibus (Plat. Leg.) and in the interpre- 
tation of the Greek myths mentioned in the sermons of Gregory from 
Nazianze by Pseudo-Nonnos (Nonnos). 

The equivalent of Aphrodite was Yumapl. Cf. El. Cat. 30, 31, 124; 
Phil. Contemp. 22: UC EL Unf “libidinous and Asttik, IX.148: 
Épog kai “Agpoditn; Theon 18: ta àopoóíoc1ia (“Aphrodite’s festi- 
val”, a substantivate neutral plural adjective), Uumyfljfut p (an adjec- 
tive derived from Usury pl in plural); Phil. Dec. 237: Ug. q uuh... 
Ung... Uquudunu Huth lah p “Girl, Vahagn... Astlik... children of 
Aramazd", VII.32-34: Kópmv... "AmóAXova... "Aqgpoóítnv... 
AtOGKÓ pOUG, cf. Theon 106: "nul ph. 

We find the following translations in Armenian Plato: Cpl p "Sky" 
(Euth. 21: Ovpavoc), Ug “Girl” (Leg. 218: Kópa), Uphquljh 
"Sun" (Leg. 429: “HAtoc), Lmuphà “Moon” (Leg. 270: XgAXévm), 
Epudhrmp “musicians” (Leg. 44, 45, 61, 72: Mobvoa1); by Nonnos: 
Uy Spy (223-4); kpud [ip as equivalent of Moócat is found also in 
Philo Provid. 2.74, and ibid. 114 Zhnm9 [uh “hostility” (the name of 
godess Iris). 

The names of the rest gods usually are not translated: Phil. Dec. 237: 
t" Hlangu... Nnu ugni[ b, 2lihlumnu... Uqunbüfu... 2bpülu; Contemp. 6: 
2lihlumnu, Zip, "Hallan, N nu funi ; Provid 2.73: 2lipkumnu, 
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Uufipagpintu (NB); ibid. 74: Zi pity, Uptu, Cpl ta, 92: Zh pitu, 
Us pipagpintu, 6: 2lifbumnu; Plat. Euth. 14, 87: bnulju; Leg. 90: Zep 
uljtu; Leg. 152 Uqunld]ugtu; Euth. 21, 48, 106, Leg. 208: 2Lpu, Linu; 
Leg. 294: Uufipagpuintu; Leg. 42: unifpngfunuljuhip; cf. Theon: 
uin fil buh p; Euth. 21, 106, Leg. 21; 129: Unnlinu; Euth. 102: bnülu; 
Leg. 422: 2Lpólu; Leg. 13, 44, 45, 57, 72, 90, 196, 235, 419, 429: 
Uupnqnhi; Euth. 83, Leg. 171, 303, 396, 397: Ueki; Leg. 396: Upu; 
Leg. 42, 61, 63, 72: Pfþnbihunu; Euth. 21: 2lifhumnu; Euth. 106: [Hus 
Leg. 218: '"Milunnu; Leg. 419: foLóhu; Nonnos 224: Upnhinu, 2nl, 
Qaufynt, Zi pu, t" Hllnkp, MG pulufint, Pfþnihunu, Util; 225: 
Uf kiu, 2lipkumnu, Uufipagpntu, Upunkiifia, Chum, Uy aqat, Nufippu, 
Ubinnunpnu, Uplu. 

As we have seen above the name of the god Kronos usually (in the 
translations of Eusebius, Plato, Pseudo-Nonnos) doesn’t change. But 
we have also met an Armenian equivalent for it: Qpmut, one of the 
Zoroastrian gods (of time) largely discussed in Eznik Kotbac‘i’s Adver- 
sus haereses. Alex. 136: b. Ipuupnianuilpuj hh juhu phi ulpiupliluig 
9pniulib uli EL u pul sk yf wun duty fili [upu ph audi quis minal 
gj[unjh Purqucoppt, EL ûkòuuhu oup kuj unuinuiali gur f1j[ridujnu * And 
the son of Kronos nodded with his hyacinth eyebrows, and the marvel- 
lous divine hair of the immortal head of the king moved, and the Olymp 
strongly shaked and quacked" (cf. Hom. Z. 1.397): Qpnıubkul renders 
Kpoviov; Phil. Provid. 2.73: Clif Q pneuri npih I... U puhu h 
Qpniulu h pug Guil qf ugunpn [d [n hi h mu pinu pnu ful gh 
“Zruan is the son of the Sky... Aramazd having seized the royal power 
from Zruan threw him into the Tartarus". 

The editor Awgerean has done the same thing as the ancient transla- 
tor using in his latin translation the Roman equivalents Jupiter and 
Saturnus. In the pseudo-Aristotelian De mundo the name Kronos is 
translated d'urduliul] “time” and the Armenian version has an addition: 
puiligh Ec liu dudutiul, $° “because he is time" (the name is connected 
with x póvoc “time” as considered by the Greeks themselves!!). 

Thus we can resume that the parallel names of the syncretic deities 
attested in the translated works are not the same as that pointed out by 
G. Sargsyan except the parallel Zeus-Aramazd (with a rare variant 
Ormizd). Instead of Herakles-Vahagn we have Herakles or Erakles 
attested for many times. Apollo and Helios never have the equivalent 


10 CONYBEARE 1892, p. 69. 
11 RE, Bd XP (1922), s.v. Kronos, col. 1986-1987. 
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Tir: Apollo usually doesn’t change and Helios is rendered as Aregakn 
“Sun”. We haven’t met also the parallel Artemis-Moon-Anahit: Selene 
is translated as Lusin “Moon”, Anahit is used once to denote Hera while 
Hera in many places remains the same (with variants 2k pul knu) like 
the unchangeable Artemis. In the parallels mentioned by G. Sargsyan we 
can’t find Aphrodite-Astlik and Kronos-Zruan, on the other hand in the 
translations Aphrodite and Kronos often remain unchanged. We leave 
the interpretation of the discrepances between the data of the historical 
sources and of the translated works to the historians of religion. But one 
must remember that for the Armenian translators of the fifth and later 
centuries the pagan gods belonged to the past, were not already actual 
and they could be sometimes inaccurate. 

The parallels Ovpavoc-bplfi (“sky”), Kópa-Ugfhij (“Girl”), 
Movoat-bpud [rn p. (“Muses”-“musicians”), “Ep®S-mnfurnp (“Eros 
(love)", and “libidinous”), "Iptc-Zhnm[9 fit (“enimity”) must be inter- 
preted in another way. Like Helios-Aregakn (“Sun”) and Selene-Lusin 
(“Moon”) they could be rather compared with the group a., that is the 
translation of proper names having lexical meaning. 

In connection with the theonyms it would be interesting to mention 
also the translation of the names of the planets: Phil. Provid. 2.92: 
ihujjkuh "shining" (Mercurius i.e. Hermes), wymutul “morning-star” 
(Venus i.e. Aphrodite), Apfuwl "that is seen" (Saturnus i.e. Kronos), 
4pu.np “fiery” (Mars i.e. Ares). 

Besides the theonyms in the works translated there sometimes 
occurred also mythological creatures whose names could also be arm- 
enized in the translations: Phil. Gen. 2.82: h bpuy ulpuj]ujh 
(Awgerean: gigantes) kı infunuiluighi unmuu]Ljh “the legend about the 
giants and the titans”; ibid. 1.82: | Zwjl[uy (Awgerean: gigantes) 
olini “the descendents of the Hayks” (patriarch Hayk was the leg- 
endary ancestor of the Armenians); ibid.: Cwjlusuufp (Awgerean: 
“similar to Hayk, maybe Heracles”) “as large as Hayk”; ibid. 3.2: 
yuplug Eng p (Awgerean: “sirenum cantatio"); Theon 104: ITóOtoc- 
OnZlunla (Pythios was a historical figure and his name maybe was con- 
fused with the name of the dragon Python); Theon 106: wuipflp-Kév- 
tavpot; ibid. 104: inmoxévtavpoi, D. Defin. innokévtaopog 
(2)-upuijEg and kqp kipu pug (50), which was first (2) attested as a trans- 
lation of tpayéAa@os (1). The battle of the kentaurs and the lapyths in 
Eus. Chr. 2.128 is fomgmaj EL quy hfèug af “the battle of the 
dunkey-bulls and the lapyths”; Nonnos 265: pmd “she-dog” (ZKvAAN) 
but Pup[npa. 
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Seber. 298 (a classical translation): wihbkgah wtp bplinuinpug be 
Epljpucopg EL umiupurdlanuid whiny “the Lord of all celestial, earthly 
and that of Sandaramet"-rávtov kóptog TaVtT@V £v TO obpavo, Kai 
TOV ET THS ys kai tov nò tv yiv “the Lord of all, all that is in the 
sky and that is on the earth and that is under the ground". 

Theon 76: uwhyupunthi as equivalent of Gpovpa "soil, ground". This 
meaning is peculiar to the word only in pahlavi from where it was bor- 
rowed, while in classical Armenian texts it is attested only metaphorical 
sense: “the deepest abyss of the earth, undergrownd pit" (ArmB IV, s.v.). 
Thus the mentioned usage of the word by Theon's translator is noteworthy. 

In the cited examples Armenian parallels upup]l p, upuytg, Cuhjuyp, 
Gul, p, uubpupuñkin can be explained as a result of the translator’s urge 
to find Armenian equivalents to the Greek mythological creatures, 
uuiiiuipiilan being used as the equivalent of the Greek tà nò tùv yñv, 
lig ipu pug and [rum] as attempts to translate their names (Li Epu pur 
even can be considered a calque from tpa y£Xaqoc), though the Greek 
kévtavpog hasn't an etymology but its second part is like tabpocg “bull” 
(= gm in [pum[). Scylle is the name of one of the dragons on the way 
of Odysseus who caused horror with its barking, hence — può “she-dog, 
bitch", 9nZlunla. if the manuscript tradition has preserved its original 
form, is an unknown word though it apparently contains the component 
ili “dragon” (cf. IT601oG confused with IToOcv). 


d. Armenization or christianization of examples in scientific works. 

R. Thomson has noticed some innovations in the Definitions of philos- 
ophy by David the Invincible (the examples from this text cited above 
were first mentioned by him)": D. Defin. 130.34: [uuh gf ind... kot np 
unb oui giu [uin Sfugpuiu lbpupupuliph “because the wax... if some- 
body gives it the shape of Tigran” (in the Greek original — “of Hector"). 

He has noticed also that the fox of the original (39) has become in the 
translation camel (90), the ox — àf, upóm f “horse, eagle" (2), the nymphs 
(16) are replaced with angels and demons (we consider that the last substi- 
tution is an element of christianization but not an attempt to find a local 
equivalent as it was in the case of rendering the tragelaphos and hippoken- 
tauros with 5g bpu pur and mpujky in the same text), montis (14, 31) 
used to point out Homer has become 2aikpnu (34, 72), to the list of natural 
disasters (33) the translator has added the earthquake (76) and from the list 
of the sages (7, 15) he has omitted the name of Alkibiades (136). 


1? THOMSON 1983. 
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We can add that the same name is omitted in El. Cat. 84: Unljpuntu 
lud )guinini lud nil np Et [ut "Socrates or Plato or anybody else", 
166: ... 7 “AAKtBiddec “or Alkibiades”. In the same text the name of 
Socrates (169, 170) has been twice replaced by the name ‘hunf/? (88, 
89), EávOoc 6 troc (170) “the horse Xanthus" or “a chesnut horse" 
— by buhump uypuml àh (89) “the skewbald horse Eliazar” (in fact the 
word Xanthus has been translated for two times: as an adjective indicat- 
ing the colour of the horse and as a name being replaced by a christian 
one). The example of names that look like but are not paronyms 
"EXevoc and “EAévy (143) has become Sfipuli and. Sfhupulim ph (53). 

There are a lot of cases of replacement of the Greek names used as 
illustrations for grammatical propositions by Armenian or christian ones 
in the Grammar by Dionysius: Thrax 13: Xokpátng-(hungnu; 13-14: 
IIgXetóng Aiakíióng 6 "AAA eG = mÎuguuu kuhi Uuinikq (a 
patronymical name); 14: IIpiapíc, HeMós, “Adpnotivn-dup_btip, 
Uubuinj,  Spguunm fh, d uppng (patronymical female names); 17: 
“Ounpos-Akumpnu;, 18: "Ounpoc, Xoxpátnc-U'wplnu; 14: Nnàńior 
inno, "Exvópgoc yitóv, IIAavovikóv piBAov “the horses of Neleus, 
Hector's tunic, a book by Plato" -Pun fð kub Epiph, up pn lf uui 
Onéubh, C)urgnuudpuhi ghp "David's horse, royal tunic, a book by 
Paul" (possessive names); 15: “AytAAsbc àvópetótepoc Aiavtos ij 
"AyiAAg0g dvópeiótepog Tpóov “Achilles is braver than Aias or 
Achilles is braver than the Trojans” -Puffo upninpuign i pui gUuinug 
lud Puhjo unn uin i pur qubd wg uh * David is braver than Shaul 
or David is braver than the Gittites"; 16: Xeipioopoc-Uapujp (com- 
pound names); 19: Aiacg 6 TeAapavioc kai Ataç ô TAéoc-Gm[Zulililu 
Qu purpbuh fu 8mf{dwhhtu Qkpkgbuh (homonym-proper names); 19: 
"AXéGavópoc ô Kai IIápic “Alexander who is also Paris”-Gypfuuquip np 
ft Urupuh “Etiazar who is also Awaran” (dionyms); 17: "AO0fjvau, 
OQpai-Iynpwpun bp, Spuk p (pluralia tantum), the toponym Opolip is 
attested by Movsés Xorenac‘i (1.6), lynpupuiiiip — nowhere else; 20: 
Dpvé, Toratns "a Phrygian, a Galatian" — iniglpàuilpubi, mnt, ipi fr 
“a Goderzian, a Tuh, a Georgian” (ethnonyms), for Tuh cf. Movsés 
Xorenac ‘i II.65: Sm£ug mui uina “the province Tuhk^", inighspáwilpuli 
N. Adontz compares with KotapCnvn by Ptolemaeus which can be the 
corrupted KaXapGnvri, the Armenian UguppP?; 13: male patronymic 
names: 'Atpeíóng, “Atpsiwv kai ô AioAéov iros tóroc "Y ppáóiog 
"son of Atreus... and by Aeolians a special type-Hyrradios”-Uunith, 


13 See ADONTZ 1970, p. CLIX. 
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Uwinty, Uwhp[o, Puphth, U'whlá, Uqunul|, hi Qnppujhyh... U ubujó, 
instead of the aeolian dialectal variant the translator brings forth the 
dialectical variant Qapyuyfgh “of Gordayk™”. This toponym is attested 
only by Dionysius and his later interpreters'*. The authors of the NBHL 
(s.v.) identify it with Uapduy P and Uapynrp. Perhaps however it may be 
compared with the mountain chain Dl'opóvrvr| by Strabo and Ptole- 
maeus which stretches southwards reaching the Assyrian valley!. 
Unfortunately this example hasn't been examined neither by G. Jahukyan 
who has analysed in detail the changes made by the translator of the 
Grammar in order to adapt the text to Armenian! paying also a special 
attention to the information on dialects by one of Dionysius' inter- 
preters, Anonymus", nor by R. Sgarbi in his book where he has 
compared phraze by phraze the Armenian version of Dionysius with the 
Greek original!?, 

If we try to explain why did the translators armenize or christianize 
the examples in grammatical, philosophical and other scientific works 
we should mention that all the texts where such examples occur belong 
to the Hellenizing School. The representatives of that school aimed to 
make literal, wordly translation of the Greek texts giving birth to numer- 
ous new words, phraseologisms and syntactical clauses calqued from 
Greek and even artificial morphological forms!’ (by the way in the 
above discussed Grammar of Dionysius many grammatical and phonetical 
categories of Greek are thrusted on Armenian). That literalness was a 
mean to give extremely accurate translation of scientific texts which 
formed the score of the School's production. But on the other hand that 
literalness made the texts very difficult to understand. It seams that they 
armenized the examples which illustrated the theoretical propositions in 
order to compensate somehow that incomprehensibility. 

We consider as a similar armenization or rather christianization of the 
examples the case of the Book of Chriae — a rhetorical handbook writ- 
ten on the basis of the Progymnasmata by Aphtonius Antiochensis, the 
theoretical parts — the definitions — translated literally from Greek and 
the texts of the exercices (the model-speeches) themselves composed by 
the Armenian author in some cases newly developing the same themes 


^ Ibidem, pp. 14, 105 (Dawit^), 140 (Anonymus), 170 (Movsés K'erdol). 

See MARKWART 1961, pp. 212-213. 

6 JaHUKYAN 1954, pp. 90-109. 

7 Ibidem, pp. 153-154. 

8 SGARBI 1991, p. 565. 

1? See ACARYAN 1951, pp. 142-168; MERCIER 1978-79, pp. 59-75; MURADYAN in press. 


a 


72 G. MURADYAN 


given by Aphtonius (adding christian elements and avoiding antique 
realia) and in others — dealing with new themes mostly taken from the 
Old or the New Testament. 

Resuming the last point of our article we could like to show a few 
cases when the Greek original deals with information on other languages 
in comparison with Greek. The Armenian translators render such 
passages in two ways: 

1. adding information about the Armenian equivalent: Eus. Chr. 1.25: 
uP lupi, np pot pls Phnu ffmpidulif, EL Gui pb U puô “Belos 
translated into Greek as Dios (Atóg gen. sing. from Zevc¢) and into 
Armenian as Aramazd"-the extant Greek fragment: tov óT| Bov 6 
Aia pe8eppevevovot “Belos which they translate as Zeus". Ibid. 1.23: 
puigllgkpbh foumuin[d wu whup, EL poi pth ffmpidulif [fom uqm 
np £ dm “In Chaldaean it is called Thalattha (T‘atatt‘ay) and it is trans- 
lated into Greek 04Aatta that is sea". 

It is important to note that the cited translation belongs to the classi- 
cal period when the translators used to comment the unfamiliar elements 
of the original; 

2. replacing the information about Greek with information about 
Armenian: Phil. Soph. 36: mui phu op h puupgbugungh Ghinfu pug Gui [Epl 
fuuufep dupi [nssgkwy “who is called by the Chaldaeans Enos but in 
Armenian speech — ‘man’”-VI.10: tov nò uèv XaA0aíov 'Evog 
“EAAGSt ó& SLAAEKTO mxpocayopegvónevov ávOpomnov “[who is] 
called by the Chaldaeans Enos and in Greek speech — ‘man’”; Ibid. 
52: ke Hunuk Gui pb oul) p uiu *and Charan are called in Armen- 
ian holes” -VL40: Xapàv ó& “EAAnvtioti tp@yAat Aéyovtar “and 
Charan are called in Greek holes". Phil. A/leg. 129: pulugh munppip* 
mupphsp uy payne wufhh “because the Assyrians are called in 
Armenian language straighteners"-I.193: 'Aoobpiot yàp evOdvovtEc 
“EAAGOL yAóttŇ KaAODVTAL “because the Assyrians are called in 
Greek tongue straighteners”. Alex. 70: mp wa Camfiwjkgful lush 
Fuuppuninnpurljpunnnplu Li un uiu inb “who were called by Romans 
expratoracratores (i.e. exploratores) and by Armenians — reconnoitr- 
ers" (cf. note 5: kata òè "EXXqvag katóokono: “and by the Greeks 
— reconnoitrers”’). 

We should remind that the translation of Philo belong to the Helleniz- 
ing School, hence the Armenian and the Greek phrazes coincide word by 
word, only “Greek” is replaced with “Armenian”. 

Iren. Apost. 40: bpp juhut pagrus U Fufu Pp[umnnu EL uim] u 
ghumu $plihs “In Hebrew language — Messiah Christ (Christ is Mes- 
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siah?) and in Armenian — Jesus the Saviour”. Unfortunately the origi- 
nal is not extant and it is difficult to judge how did it sound (maybe its 
second part is an addition by the translator?). 
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1921 
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D. Defin. 


El. Cat. 


Eus. Chr. 


Iren. 
Apost. 


Haeres. 


Nonnos 


Phil. 
Gen. 


Provid. 


“Lezuakan nmanut'iwnner P'iloni ew Ireneosi hay t'argmanu- 
AY? 


t'iwnneru mej" (Linguistics Similarities in the Armenian Transla- 
tions of Philo and Irenaeus), HA (1921). 
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Contempl. Dec. Alleg. Soph. — (P'iloni tesakan, Z ban, aylab., imast.) P‘iloni 


Plat. 
Euth. 


Leg. 


é 


Seber. 


Theon 


Thrax 
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